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A major intellectual triumph of the nineteenth century was Marx's
analysis of bourgeois society and how it contained the seeds of its own
destruction, seeds which would mature and blossom into a more:
humane, socialist order This future socialist order would emerge, be
said, when the proletariat seized power and built upon the achieve-
ments of the bourgeoisie — the development of society's productive
forces to a high degree, political freedom, and democracy — to elimi-
nate the wage slavery which Marx saw as the cause of the misery and
dehumamzation of the working class Marx's view of the future was
similar to that of the father of American anthropology, Lewis Henry:
Morgan:

The time which has passed away since civilization began is but a fragment of
the past duration of man s existence and but a fragment of the ages yet to
come The dissolution of society bids fair to become the termination of a
career of which property is the end and ann because such a career contains the
elements of self-destruction Democracy in government brotherhood in soci-
ety equality in nghts and pnvileges and universal education foreshadow the
next higher plane of society to which expenence intelligence and knowledge
are steadily tending It will be a revival in a higher form of the liberty,
equality and fraternity of the ancient gentes (Morgan 1964: 467).

Although in many respects the twentieth century has been unkind o
the revolutionary optimism of the nineteenth, the Marxist vision of a
future socialist society continues to be a powerful force in the re-
volutionary struggles of the Third World peoples who are major
subjects of anthropological research In view of the current feeling that
anthropologists should act in the interests of "their" people (as, some
would argue, defined by the people themselves), it seems appropriate
for anthropologists to draw upon their inventory of hundreds.
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different cultural configurations and their tim
e perspective of m

illions
of years to explore anew

 the dialectical and revolutionary
aspects of

the M
arxist synthesis: Is there a general direction to cultural evolution

and hum
an history? H

ave the w
ars, revolutions,

pogrom
s, and con-

centration cam
ps of the tw

entieth century disproved M
arx,or m

erely
m

ade m
ore im

perative the im
plem

entation of the M
arxist program

?
W

hat sorts of institutions and cultural patterns w
ill be needed

to
elim

inate exploitation and oppression and guarantee the free develop-
m

ent of the individual in the socialist society of the future?
I have discussed the first tw

o of these questions elsew
here (Ruyle

1977); this essay is intended to stim
ulate thinking and discussion

on
the last.

TH
E SO

CIA
L O

RD
ER O

F TH
E FU

TU
RE

Socialism
 m

ay be described as a nonexploitative, post-capitalist w
orld

industrial system
 in w

hich strategic resources and the m
eans of produc-

tion are socially ow
ned, dem

ocratically controlled, and rationally
m

an-
aged in order to produce for use rather than for profit. M

ore im
portant

than m
an's control of production, how

ever, is m
an's control of him

self
and the social order he inhabits. A

s long as m
an does not control his

ow
n social order, it tow

ers over him
 like a m

ighty force of nature. But
the history of hum

anity has been the history of m
an's increasing

control of the forces of nature, and m
an's final trium

ph w
ill be to bring

his ow
n social order under control and m

anage it so as to
ensure the

free and full developm
ent of every individual. It is only w

ithin such
a

socialist society that the social tensions w
ithin and betw

een national
societies can be resolved and m

an can com
e to be in harm

ony w
ith

him
self, his fellow

s, and w
ith nature.

Before exam
ining the kinds of cultural phenom

ena w
hich w

ould
characterize a socialist society, it m

ay be w
ell to clarify

a few
 points,

since w
e have all been brainw

ashed to a certain extent into believing
such a society to be utopian and contrary to the nature of

m
an.

It is essential to realize that the socialist society of the future, like
the prim

itive com
m

unism
 of the past, w

ill be based
upon enlightened

self-interest, not altruism
. A

s hum
anity com

es to understand how
social ills are generated by system

s of exploitation, individuals w
ill

realize that it is in their interest not only to avoid being exploited
them

selves, but also to prevent the em
ergence of any kind of exploita-

tion. A
s the W

obblies used to say, "A
n injury to one is an injury to

all." Thus, even if som
e people m

ay w
ish to exploit others, they w

ill be
prevented from

 doing so, not just by the resistance of those being
exploited, but by society as a w

hole. Those not being directly exploited
w

ill see that their ow
n liberty w

ill ultim
ately be threatened by the

existence and grow
th of any exploitive system

.

It m
ay be objected that nothing w

ill prevent the exploitation of
m

inorities by m
ajorities. Closer exam

ination, how
ever, reveals that this

w
ould be unlikely. If the spoils of such exploitation w

ere to be equally
distributed am

ong the m
ajority, there w

ould not be enough benefits to
justify the effort of suppressing the m

inority, and there w
ould be no

real point to the exploitation. If, on the other hand, the spoils w
ere

unequally distributed, this w
ould not be a case of a m

ajority exploiting
a m

inority, but rather of one m
inority exploiting another w

ith the
support and assistance of the m

ajority. The m
ajority, how

ever, w
ould

gain nothing and in fact be threatened by this, since w
hat is today a

m
inority exploiting another w

ith the help of the m
ajority w

ould
tom

orrow
 be transform

ed into a m
inority exploiting the m

ajority.
The above analysis assum

es enlightened self-interest, that all m
en

w
ill be aw

are of the operation of the social system
 and of their ow

n
interests w

ithin such a system
. The teachings of class society, of course,

tell us that this is im
possible, that the m

asses are by nature uncon-
cerned w

ith the w
orkings of society and are too stupid to realize w

hat
is good for them

. Scientific socialism
 rejects this notion and instead

places its faith in the ability of the w
orking class to com

e to grips w
ith

the real conditions of its existence and to act accordingly.
That such faith is not m

isplaced is indicated, first of all, by the fact
that the genetic m

aterial of the w
orking class is essentially the sam

e as
that of the ruling class (neo-racists such as Jensen (1969), H

errnstein
(1971), and Shockley (1972) have argued to the contrary, but their
ideas are generally rejected by physical anthropologists and hum

an
geneticists —

see
Brace, G

am
ble, and Bond 1971; M

ead, D
obzhansky,

Tobach, and Light 1968; and A
shley M

ontagu 1975). Thus, if the
ruling class has the innate ability to m

anage the affairs of m
ankind, so

m
ust the w

orking class. A
ny observed differences are the result of

differential enculturation.
Further, the history of the international w

orking class indicates that
it has again and again attem

pted to take control of its ow
n destiny and

im
prove its conditions of existence. Such attem

pts have failed solely
because of ruthless oppression by the ruling class. Regrettably, the past
struggles of the w

orking class are not generally publicized, so that the
A

m
erican w

orking class, in particular, has been cut off from
 its ow

n
history by the bourgeois-controlled education system

 and m
edia. Thus,

any apparent lack of revolutionary potential w
ithin the w

orking class is
the result of class rule and not its cause.

G
U

A
RA

N
TEED

 EM
PLO

Y
M

EN
T

The basic precondition for the em
ergence of capitalism

 is a class of
"free laborers" (or w

age slaves), people w
ho are legally free but w

ho
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lack access to the

m
eans of production and are therefore

com
pelled

(econom
ically) to sell their laborin order to exist. The capitalistsystem

ensures that there w
ill alw

ays be
an. oversupply of labor and this

com
petitive disadvantage of the

seller of labor perm
its capitalist

ex-
ploitation. A

s M
arx put it:

"If," says W
akefield, "all the m

em
bers of the

society are supposed to
possess

equal portions of capital.
.. no

m
an w

ould have a m
otive for accum

ulating
m

ore capital than he could use w
ith his

ow
n hands. This is to som

e extent the
case in new

 A
m

erican settlem
ents, w

here
a passion for ow

ning land prevents
the existence of a class of labourers

for hire." So long, therefore,
as the

labourer can accum
ulate for him

self —
and

this he can do so long as he
rem

ains possessor of his
m

eans of production —
capitalistaccum

ulation and
the capitalistic m

ode of production
are im

possible. The class of
w

age-
labourers, essential to these, is w

anting (1965:
767).

The first task of a socialist revolution
w

ill be to free the class of
w

age
slaves from

 their econom
ic bondage

and to guarantee em
ploym

entand
a decent incom

e for all. This w
illprevent exploitation and oppression

in the w
orking place and give

to the w
orking m

an a new
 security

and a
new

 dignity.
It is im

portant to understand thatw
ork is not som

ething im
posed

on
m

an, but rather that it is often a source of satisfaction
in itself. Labor is

the hum
an

essence; m
an realizes his ow

n species nature only
by

im
posing his w

ill on the environm
ent.M

an, therefore, fulfills him
self in

labor. In bourgeois society labor is
a stigm

a of the low
er classes, and

therefore disesteem
ed, but in socialist

society this stigm
a w

ill be
rem

oved and m
an's "labor instinct"

w
ill find expression. Even in

bourgeois society there, is evidence
that m

an does find satisfaction
in

the labor process itself: (1) the bourgeois
them

selves w
ork very hard in

our society, even though they are not econom
ically

com
pelled to do so.

True, this effort is directed tow
ard m

aintaining
an exploitive system

,
but in the m

inds of the bourgeois
them

selves, it is for the good of
society; (2) m

em
bers of the bourgeoisie

and the proletariat engage in
spare-tim

e labor —
gardening,

hom
e repair, hobbies, and

so forth —
trying

to get the satisfaction here that they
do not have in their

vocation; (3) even alienated
w

age labor can be a source of satisfaction
(w

orkers on assem
bly lines and

even garbage w
orkers are som

etim
es

reported as taking pride in their
w

ork); (4) feelings of uselessness and
aim

lessness are com
m

on
am

ong retired people w
ho are no longer able

to do any productive w
ork. A

ll these
considerations indicate that just

as exercise is necessary for the health of the
body, so the satisfactions

gained from
 productive labor

are necessary for the health of the
psyche.

M
ost individuals w

ill find em
ploym

entin w
hat m

ight be called free

corporations. These corporations w
ill be organized

along the lines of
V

anek's "participatory econom
y," (1971) w

ith
the w

orkers electing
and controlling m

anagem
ent. The corporations

w
ill operate the fac-

tories, farm
s, schools, hospitals, and other productive

facilities ow
ned

by society, for the benefit of society, w
hile providing

their w
orkers w

ith
an incom

e. Som
e individuals m

ay be self-em
ployed

as entrepreneurs
m

eeting econom
ic needs w

hich
are not m

et by the free corporations.
In addition, there w

ill be a socialist industrial
arm

y, com
posed of all

those unable or unw
illing to find em

ploym
ent in the

non-governm
ental

econom
y. In som

e w
ays, this socialist industrial arm

y w
ill be sim

ilarto
the industrial reserve arm

y (the
reserve arm

y of unem
ployed) of

bourgeois society. U
nlike the industrial

reserve arm
y, how

ever, the
socialist industrial arm

y w
ill be a productive

part of the econom
y and

w
ill provide a decent living for those in it. The socialist

industrial arm
y

w
ill serve a variety of econom

ic functions:
(1) it w

ill act as an auxiliary
labor force for the agricultural and industrial corporations

during tim
es

of peak m
anpow

er dem
and, such

as planting or harvesting; (2) it w
ill

act as an em
ergency relief force during natural disasters

such as floods
or earthquakes; (3)

it m
ay be used to perform

 various
essential,

unskilled and perhaps unpleasant tasks, such
as street cleaning, gar-

bage collecting, etc. If these are insufficient
to fully occupy the w

ork
force of the socialist industrial

arm
y, additional w

ork can be created.
Recruits for the socialist industrial

arm
y w

ill com
e from

 three basic
sources.

First, all those w
ho are unable or unw

illing to find em
ploym

ent
in

the free corporations. It w
ill be

an em
ployer of last resort, so to speak.

Second, all youth, upon com
pletion of form

al com
pulsory

schooling.
They w

ill have to serve a few
years in the socialist industrial arm

y. The
tim

e thus spent w
ill be an essential part of

the education of all
individuals. It w

ill give them
 a few

years of additional m
aturity and

w
ork experience before they continue their education

or em
bark on a

career of their ow
n choosing. A

lthough w
ork assignm

ents w
ill bebased

prim
arily upon social need,every effort w

ill be m
ade to take individual

preferences and aspirations into account. Third, allindividuals w
ho are

em
ployed in the free corporations

or are self-em
ployed. They w

ill be
obliged to spend a part of each

year —
abouta m

onth, for exam
ple —

in
the socialist industrial arm

y. This practice w
illinhibit the em

ergence
of elitism

 by ensuring thateveryone in a responsible position continues
to have contact w

ith, and to identify w
ith, the

m
asses. (The practice

has been instituted in China for party cadres
to serve this purpose.)

The socialist industrial arm
y w

ill perform
a variety of im

portant
tasks, but its social functions w

ill be m
ore im

portant than its
econom

ic
ones. Since it w

ill guarantee em
ploym

ent and
an incom

e to everyone,
it w

ill give the individual the kind of
econom

ic security w
hich is the



618
EUG

ENE
E. RU

Y
LE

A
 Socialist A

lternative for the Future
619

prerogative of the very w
ealthy today, and create

a new
 dignity w

hich
is totally lacking in class society.

SO
CIA

LIST D
ISTRIBU

TIO
N

A
 m

ajor goal of socialism
 is econom

ic equality. This
concept requires

som
e explanation since it is usually m

isinterpreted and m
isunderstood.

It does not m
ean that everyone w

ill receive
an identical am

ount of
m

oney, nor that everyone's consum
ption habits w

ill be the sam
e.

Rather, it m
eans that everyone w

ill receive a roughly equal return
on

his labor and have the freedom
 to determ

ine both his hours of w
ork

and the nature of his incom
e expenditure.

The idea that everyone should have a roughly equivalentreturn on
his labor w

ill perhaps seem
 unfair to people reared in bourgeois

society, since it m
ay be felt that a skilled w

orker, such
as a doctor,

should be rew
arded m

ore highly than an unskilled
w

orker, such as a
hospital porter. This argum

ent m
ay seem

 reasonable in bourgeois
society, w

here the costs of acquiring skills
are largely borne by the

individual. It m
akes little

sense, how
ever, in a socialist society w

here
the cost of education is borne by society. If

a m
edical student is

supported at a decent level throughout his
years at m

edical school,
there need be no m

onetary incentive to enter the profession. Certain
differentials in labor tim

e m
ay be desirable, how

ever. For exam
ple, the

hours of labor m
ay be less for a doctor since he

m
ust spend tim

e
keeping up w

ith new
 developm

ents in m
edicine. Sim

ilarly,
som

e occu-
pations w

hich are undesirable m
ay have few

er m
andatory labor hours.

Thus, for exam
ple, if the standard w

ork w
eek is tw

enty-five hours,
doctors m

ay spend only fifteen seeing patients
so that the rem

ainder
m

ay be spent in reading journals; garbage collectors m
ay w

ork only
tw

enty hours to offset the disagreeable nature of the job.
A

nother point is that individuals vary in the am
ount of tim

e they
w

ant to spend w
orking and in the standard of living they desire

to
w

ork for. For exam
ple, one person m

ay w
ish to cut his w

orking hours
in half and reduce his living standard in order to give him

self
m

ore
tim

e for fishing; another m
ay w

ish to increase his w
orking hours

and
spend his greater incom

e in expensive restaurants and nightclubs.
There is no reason w

hy individual preferences of this
sort cannot be

accom
m

odated w
ithin the fram

ew
ork of a socialist society,

as long as
they are indeed based on the free choices of individuals. W

hatcannot
be tolerated is that those individuals w

ho w
ork least should be able

to
spend m

ore m
oney on luxuries, and that people should

go fishing
because they cannot find em

ploym
ent. D

ifferentials in
access to lux-

uries cannot be allow
ed to becom

e associated w
ith differentials in

pow
er and prestige.

A
n im

portant aspect of the socialist econom
y w

ill be the abolition of
bourgeois m

oney and its replacem
ent by socialist accounting through

socialist credit cards serving as m
edia of exchange and stores of value.

The form
 of m

oney in bourgeois society perm
its and encourages the

concealm
ent of fraud, em

bezzlem
ent, theft, and other ill-gotten gains.

This w
ill be im

possible w
ith socialist credit cards.

The socialist credit card could be quite sim
ilar to bourgeois credit

cards, although there w
ill be only one card, bearing the individual's

photograph, nam
e, place of residence and occupation, next of kin, and

other essential inform
ation. It w

ould serve as an identity card, driver's
license, library card, fishing license, etc. M

isuse could be prevented by
requiring fingerprints w

hen the card is used.
The use of such credit cards w

ould im
m

ediately rem
ove all incentive

for theft from
 individuals or stores, since there w

ould be no m
oney to

steal and w
hatever the store sold could be acquired easily through a

credit card purchase. There rem
ains, it is true, the possibility of chronic

overdraw
ing of accounts; som

e individuals m
ight consistently spend

m
ore than they earn. Such individuals could be counseled by financial

officers of the governm
ent and, if necessary, sanctions could be im

-
posed. W

hat is m
ore likely, how

ever, is that individuals w
ho failed to

respond to counseling w
ould be regarded as untrustw

orthy deviants,
m

uch as thieves and liars w
ere regarded in prim

itive com
m

unist
societies. U

nless such behavior becam
e w

idespread, there w
ould be no

need for harsh punishm
ent to m

ake an exam
ple of such individuals in

order to protect private property and ensure respect for essentially
unjust law

s. These harsh punishm
ents are necessary, of course, in class

societies because of w
idespread poverty and extrem

e differentials of
w

ealth. W
ith these rem

oved, the incentive for crim
es against property

w
ould be rem

oved.
A

nother im
portant aspect of socialist distribution w

ill be that m
any

goods and services w
ill be freely distributed according to need or

desire. The econom
ic principle here is that goods or services, for w

hich
the dem

and is essentially inelastic, could be distributed free, w
ith a

saving in accounting costs (see M
andel 1970: Chapter 17). The de-

m
and for goods such as salt, staple grains, and w

ork clothing does not
increase w

ith a decrease in price, so that elim
inating price w

ould
decrease the cost of distribution w

ithout increasing the cost of produc-
tion. The free distribution of som

e services could actually decrease
social costs. This is the case in m

edical care, since individuals w
ho

receive free m
edical care are m

ore likely to have checkups and to
consult doctors early in their illnesses, so that disorders are detected
and treated early and m

edical costs reduced. Preventive care w
ould be

substituted for curative care. To a certain extent this socialist principle is
already operative in bourgeois society, for exam

ple in police protection,
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w
hich, in theory at least, is available

to all according to need, not
ability to pay taxes.

W
O

RLD
 G

O
V

ERN
M

EN
T

In order to get aw
ay from

 the popular m
isconception

of socialism
 as a

centralized system
 run by the

state, it is necessary to draw
 a distinction

betw
een governm

ent, the m
anagem

ent of the
collective affairs of

society; and the state, a special instrum
entw

hich m
onopolizes legiti-

m
ate violence. M

arxists, in defining the state
as the executive com

m
it-

tee of the ruling class, tend to obscure this distinction w
hile

m
aking an

even m
ore im

portant point: in class societies, both the
governm

ent and
the state are controlled by the ruling class and

are used as instrum
ents

of class rule. W
ith the elim

ination of class
rule, the state is expected to

w
ither aw

ay. Y
et society w

ill continue
to have concerns w

hich m
ust be

handled collectively, and governm
ent w

illnot disappear. O
ne aspect of

governm
ent is the m

anagem
ent of violence, w

hich is
the ultim

ate
m

eans of enforcem
ent of every social order. W

e shall discuss
this

special problem
 of controlling the police and m

ilitary
below

.
U

nder socialism
, society's collective affairs w

ill
be adm

inistered
through institutions of parliam

entary
dem

ocracy rem
arkably sim

ilar to
those of bourgeois dem

ocracy. The im
portantdifferences are these: (1)

there w
ill be no privileged m

inority w
ith

interests antagonistic to the
m

ajority and w
ith greater

pow
er to influence governm

ental decision
m

aking, and (2) there w
ill be special m

echanism
sto prevent govern-

m
ental officials and bureaucrats from

 acquiring
entrenched pow

er.
In order to prevent buildups of bureaucratic

pow
er, all legislative,

judicial and higher adm
inistrative officials w

ill
be elected directly by

popular vote at regular intervals, subjectto instant recall by their
constituencies, and paid on the sam

e scale
as ordinary w

orkers. Special
privileges such as m

ultiple residences, private
airplanes and yachts,

fleets of lim
ousines, and personal servants w

ill
be abolished.

The structure of socialist dem
ocracy is show

n in
Figure 1. Every

individual has dual representation, electing officials
in both his place of

w
ork and his place of residence. G

eneral decisions
about allocation of

resources —
what

and how
 m

uch is to be produced
—

and
about the

labor process itself w
ill be m

ade at the appropriate
level. Each of the

levels m
ay have a tripartite separation of

pow
ers into legislative,

executive, and judicial sim
ilar to bourgeois dem

ocracies.
A

t the top
w

ill be a bicam
eral W

orld Congress w
hich

w
ill regulate the use of

resources of our "Spaceship Earth" and generally regulate the
nature

of relationships betw
een low

er level social
groupings.

W
e m

ay turn now
 to a consideration of the

role of police and

Figure 1.
Structure of socialist dem

ocracy

m
ilitary forces in socialistsociety. In bourgeois

society, such specialists
in violence protect

the w
ealth and privileges

of the ruling class by
protecting the property

structure on w
hich bourgeois

rule rests. A
s

a
result, they are continually

called upon to intervene
in fundam

ental
class antagonism

s betw
een

rich and poor.
Thus, the police have

a dual appearance in class society,as friends of
the rich and enem

ies
of the poor. For

exam
ple, in W

estchester,
a

suburb of N
ew

 Y
ork,w

here the inhabitantsare w
ealthy and "respecta-

ble," one is likely to find thatthe police are truly public
servants, w

ith
little antagonism

betw
een them

 and the
people, and little "police

brutality." The
sam

e police, how
ever, in the

ghettos of H
arlem

or
Bedford-Stuyvesant,are a force standing above the

people, an arm
y of

occupation so to speak.
W

ith the replacem
entof class society by

a classless, socialist society,
the m

ajor
sources of crim

e, conflict, and
tension w

ill disappear
and

w
ith them

 the need
for an oppressive

instrum
ent of social control.

N
evertheless, it is unlikely thatall crim

e and conflict
w

ill disappear,
and som

e kind of police
force w

ill probably
continue to be

necessary.
In their interaction

w
ith the people,how

ever, these police w
ill be

m
ore

like the police in
W

estchester than the police
in H

arlem
.

The structure of the
socialist police force w

illinclude local police
and higher levelagencies, w

ith a w
orld

police force at the
top. A

ll of
these w

ill be
trained, professional police

officers charged w
ith

law
enforcem

ent. In addition,there w
ill be local volunteer

forces recruited
from

 the general
population. Such local m

ilitias
w

ill serve a variety of
functions.

First, they w
ill discourage

any attem
pts to dom

inate the
com

m
unity

from
 outside. Ideally,of course, there should

not be any need for this
in a socialist

order, but realistically, socialsystem
s are at best im

per-
fect, and the best protection

against outside dom
ination

is dem
ocratic

Local shop I

Industry wide council

W
orld congres

W
orld congress
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control of the m

eans of violence. This w
illbe particularly true in the

difficult transition period, w
hile socialist

institutions are still in the
"shakedow

n" stage.
Even after the m

ilitary need for local
m

ilitias has passed, they w
ill

play other econom
ic and psychological roles.It w

ill give those m
em

-
bers of the population w

ho have
a need to handle guns and use the

instrum
ents of violence a chance to do

so w
ithout endangering society.

It w
ill provide a sense of local independence

and freedom
 from

 outside
dom

ination. Finally, the local m
ilitia

can be used in disaster relief,
m

uch as our ow
n national guard is

now
 used.

The question arises, of
course, of w

hether there is a possibility that
the police or m

ilitia m
ight

use their special access to the m
eans of

violence to set them
selves up above society. To

a large extent, this is a
baseless w

orry. The problem
 of civilian control

over the police and
m

ilitary has already been solved in bourgeois
society. There m

ay be
corruption in the N

ew
 Y

ork police
force, for exam

ple, but there is no
real fear that the police w

ill take
over N

ew
 Y

ork City, or that the
U

nited States A
rm

y w
ill take

over the U
nited States. Sim

ilarly, there is
no real possibility that socialist police or m

ilitia w
ill

take over a
socialist society.

TH
E FA

M
ILY

A
s Engels suggested, socialism

 "w
illtransform

 the relations betw
een

the sexes into a purely private
m

atter w
hich concerns only the

persons
involved and into w

hich society has
no occasion to intervene" (M

arx
and Engels 1968: 80). It w

ill be
up to the individual to freely enter into

w
hatever kind of sexual and dom

estic relations
w

ith w
hatever like-

m
inded individuals he chooses. Each

individual, m
ale and fem

ale, w
ill

have his ow
n role in social production and

his ow
n independent

incom
e, so that the econom

ic bases for sexual oppression
and repres-

sion, "the dependence.. of the
w

om
an on the m

an and of the
children on the parents," w

ill be rem
oved

and the m
aterial base for

sexual equality and freedom
 w

ill be laid. The
only role of the govern-

m
ent w

ill be to ensure that no one is either exploited,oppressed, or
abused in a dom

estic relationship.
O

ne anticipates that "the fam
ily" w

ill persist,
but that it w

ill take a
variety of form

s, depending
upon the personalities of the individuals

concerned. D
om

estic arrangem
ents w

illvary from
 independent indi-

viduals living alone w
ith perhaps nonresident

prim
ary and accessory

"spouses" sim
ilar to som

e A
ustralian

tribes, or perhaps the "visiting
lover" arrangem

ent of the N
ayar, through

nuclear and extended
fam

ilies (w
hich w

ill probably be m
ostcom

m
on), to com

m
unal dom

estic

situations sim
ilar to

som
e experim

ental com
m

unal living
arrangem

ents
of today.

Society, of
course, w

ill have an interest in the raising ofchildren and
w

ill ensure that all children
are w

ell cared for, w
ell fed, w

ell
clothed,

and w
ell housed. The freedom

of the grow
ing child

to develop his ow
n

potential w
ill be protected,regardless of the dom

estic
arrangem

ents of
his parents.

Both parents w
ill have am

ple
tim

e off w
ork to adequately

care for
the child throughout his early

years. There w
ill also be adequate

nursery and child-care facilities w
hich

m
ay be freely used so that

parents are not unduly burdened
by child care.

There m
ay also be

som
e sort of godparenthood or "big

brother"
institution in w

hich a nonparental
guardian is appointed

or selected to
generally look after the interestsof the child from

 birth
throughout his

life.

RELIG
IO

N

W
hen a prim

itive com
m

unist
society w

orships its gods, it
is in fact

w
orshiping itself. Sacredness, in

this D
urkheim

ian view
, is

not a quality
inherent in things, but rathera quality projected onto things by society.
W

hen an A
ustralian aborigine

w
orships his totem

ic
ancestors, he is

m
erely expressing in

a different sym
bolic idiom

 the
sam

e truth about
the interdependence and

oneness of hum
anity and nature

w
hich

ecologists express in the sym
bolic

idiom
 of science. In addition

to this
sort of life-affirm

ing religion,
there are also m

agico-religious
beliefs

and practices w
hich

serve as an adjunct to social production
and

reproduction, com
ing into play

w
hen the force of rational

social
production is unable to control

nature. U
nder conditions of prim

itive
com

m
unism

, then, religion is overw
helm

ingly
a positive force.

In class society, religion
takes on a new

 function,
that of social

control. W
ith the

em
ergence of the Church m

onopoly
over access to

the sacred and supernatural,
religion com

es under the
control of the

ruling class and is used
to legitim

ize the differentials
of w

ealth and
pow

er w
hich em

erge from
 class rule.

A
s W

hite (1959: 323) argued:

The function of the church
in civil society is to

preserve the integrity of the
sociocultural system

 of w
hich itis a part by (1) offensive-defensive

relations
w

ith neighboring
nations, (and) (2) keeping the

subordinate class at hom
e

obedient and docile.

In addition to its role in
legitim

izing the status
quo, religion also

serves to divert the attention of
the oppressed classes from

the
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inequities of life and their ow
n m

isery. A
s M

arx put it:

Religious distress is at the sam
e tim

e the expression of real distress and the
protest against real distress. Religion is the sigh of the oppressed creature, the
heart of a heartless w

orld, just as it is the spirit of a spiritless situation. It is the
opium

 of the people (Selsam
 and M

artel 1963: 227).

W
ith the elim

ination of class rule, the forces w
hich tend to w

arp and
distort religion in class society w

ill also be elim
inated. A

s the roots of
religion as a form

 of "false consciousness" disappear in a socialist
society, religion itself w

ill becom
e transform

ed from
 an opiate into its

original function, an affirm
ation of m

an's feeling that life
itself

is
sacred. The criticism

 of religion by scientific socialism
 is not for the

purpose of destroying but of liberating it. M
arx continues:

The abolition of religion as the illusory happiness of the people is required for
their real happiness. The dem

and to give up the illusions about its condition is
the dem

and to give up a condition w
hich needs illusions. The criticism

 of
religion is therefore in em

bryo the criticism
 of the vale of w

oe, the halo of
w

hich is religion (Selsam
 and M

artel 1963: 227).

A
s this "living flow

er" is cultivated, the feelings of sanctity, w
hich free

individuals feel w
ith regard to nature and social products (art, m

usic,
cathedrals, etc.), w

ill find expression in a variety of com
m

unal bodies
of like-m

inded individuals; a return, in a sense, to the variety of pagan
cults w

hich characterized the ancient and prim
itive w

orlds, but on a
new

er and higher plane. W
hen the w

elisprings of religion are properly
appreciated as lying w

ithin m
an, and cult m

em
bers see that no one is

going to prevent them
 from

 w
orshiping as they w

ish, they w
ill also

realize that their ow
n w

orship can neither be enhanced by forcing it
upon others nor dim

inished by others ignoring it. In the religious
tolerance of the socialist society of the future, there w

ill be no
established church and none of the god-m

ongering of class society;
neither w

ill there be the m
ilitant atheism

 w
hich characterizes the

self-styled socialist states.
O

ne function in w
hich society as a w

hole m
ay play a role is in

affirm
ing the sacredness of hum

an labor. Sacredness, it should be
em

phasized again, is a quality bestow
ed on things and processes by

hum
anity. The ensem

ble of individuals operating over generations
determ

ines w
hat is sacred to the society. Since the hum

an essence lies
in social labor, it is entirely appropriate to bestow

 sanctity on certain
form

s of labor; service in the socialist industrial arm
y m

ay w
ell take on

the aspect of a sacred as w
ell as a social duty, affirm

ing the individual's
obligation to w

ork and his interdependence and brotherhood w
ith his

fellow
s. Further, the service of youth in the socialist industrial arm

y

m
ay take on the aspect of a rite of passage, indicating the transition

from
 childhood to responsible adulthood.

M
ISCELLA

N
Y

A
s an anthropologist, I have been concerned prim

arily w
ith analyzing

the social structural sources of dissatisfaction in class society and in
designing a social structure w

hich w
ould elim

inate this dissatisfaction.
Since the sources of social discontent in bourgeois society lie in

the
w

age slavery of the overw
helm

ing m
ajority of the population —

and
it

is on this w
age slavery that the w

ealth and privileges of the bourgeoisie
are based —

I
have been m

ost concerned w
ith describing the institu-

tions w
hich w

ould elim
inate w

age slavery and exploitation. I have been
less concerned w

ith other aspects of the future society, because I feel
that once w

age slavery has been elim
inated and econom

ic and political
freedom

 and dem
ocracy have been established, it w

ill be possible to
apply a variety of proposals w

hich, to the extent that they do not take
into account the politico-econom

ic realities of capitalism
,

are at pres-
ent sim

ply utopian. It m
ay be w

ell, how
ever, to consider very briefly

how
 certain specific problem

s could be solved under socialism
.

Take the problem
 of autom

obiles. It is often said that the
au-

tom
obile dom

inates A
m

erican life. In a sense this is true, but this sort
of thinking is best considered as a variant of w

hat M
arx (1965:

72)
called the "fetishism

 of com
m

odities" in w
hich the products of hum

an
labor "appear as independent beings endow

ed w
ith life, and entering

into relations w
ith one another and the hum

an race." It is
not the

autom
obile that dom

inates A
m

erica; the autom
obile is sim

ply
a prod-

uct of hum
an labor. Rather it is those w

ho profit from
 the sale of

autom
obiles —

the
ow

ners of the autom
obile, steel, oil, and rubber

com
panies —

that
dom

inate A
m

erican through the instrum
ent of the

autom
obile. O

nce this dom
ination is understood and elim

inated,
w

e
can begin to apply proposals to bring autom

obiles under hum
an

control, such as the proposal of G
oodm

an (1964: 145—
155) to ban

private autom
obiles from

 M
anhattan.

O
r take the problem

 of urban planning. It is difficult to anticipate
how

 urban the future population w
ill be. I w

ould im
agine that it w

ould
be highly urbanized, to about the sam

e degree
as contem

porary
industrial societies. A

fter all, cities are exciting places, centers of the
arts and intellectual life, w

ith an array of speciality shops, services, and
restaurants w

hich sim
ply cannot exist w

ithout a large population.
There is no reason w

hy this w
ould be any less true in

a socialist society,
and in a socialist society m

ost of the reasons for not living in cities
w

ould be elim
inated: pollution, crim

e, autom
obile congestion, high

rents, and so forth.
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Rapid transit system
I

Urban area: m
ultiple unit and high density dwellings

II
G

reen area: porkland and som
e farm

 corporations
Ill

Suburbs: sm
all farm

s and decentralized industry
I Agricultural: farm

 corporations
M

iscellaneous: extroctive industries, recreation,open
areas for herm

its and social discontents, wilderness

Figure
2.

Land use in a socialistm
etropolitan

area

O
n the other hand, perhaps the

urbanization trend w
ould be

re-
versed, and m

ore people w
ould choose to live

on sm
all, partially

self-sufficient farm
s of one to ten

acres. W
ith a decentralized industrial

base, im
aginative program

m
ing in the

m
ass m

edia, and rapid transit,
this w

ould certainly be feasible w
ithout

anyone suffering from
 rural

isolation.
A

ny m
ixture of these tw

o possibilities
could be accom

m
odated

under a land-use plan such
as that diagram

ed in Figure 2. The
surburban area w

here farm
s and

decentralized, nonpolluting factories
w

ould be interm
ingled, could be expanded

or contracted according to
the num

ber of people w
ho w

ished
to live in a sem

irural atm
osphere;

so, too, could the urban area.
O

ne thing w
hich w

ould be essential w
ould

be the regulation of the
hum

an population in order to m
aintain

a stable rate of use of re-
sources. It

is clear that the population m
ust

stop grow
ing at som

e
point, and that point could only be

decided after the revolution. I
w

ould im
agine that the hum

an population
w

ould decrease for a few
centuries after the establishm

ent of
socialism

, and then stabilize. M
y

reasoning is based upon the doubt that
the entire w

orld population
could use up resources at the rate the

average A
m

erican fam
ily does,

so it w
ill be necessary to either reduce living standards

or decrease
population, or both. But perhaps

new
 energy sources w

ill be developed
w

hich w
ill enable a larger population

to be sustained at an even higher
level.

Finally, it should be noted that regional
and international cultural

diversity w
ill continue. The basic

institutions described above w
ill

everyw
here be m

odified to
fit

existing cultural traditions. Existing
diversity in language, m

usic, art
form

s, literature, clothing, religious
beliefs, and so forth w

ill, of
course, continue w

ithin a general interna-
tional fram

ew
ork of liberty, equality, and

fraternity.

CO
N

CLU
D

IN
G

 REM
A

RK
S

I have presented a num
ber of proposals for

a set of institutions w
hich

w
ould enable hum

anity to
m

anage its affairs in such a w
ay as to

elim
inate exploitation and oppression and

to perm
it the free develop-

m
ent of the hum

an potential. It is entirely appropriate
for intellectuals

to draft such rough plans for the future, but it
m

ust be kept in m
ind

that the responsibility for building socialism
lies w

ith the w
orking class,

and it is they w
ho w

ill ultim
ately determ

ine its
form

.
Finally, although I have suggested that socialism

is inevitable barring
som

e sort of, catastrophe, this does not
m

ean that it w
ill com

e about
autom

atically. Socialism
 m

ust be built by the
conscious activity of

m
an,

and it is hoped that the proposals in this
essay w

ill help create the kind
of consciousness necessary for the construction

of a socialist society.
O

n this note, w
e m

ay conclude by quoting
M

arx's X
Ith Thesis on

Feuerbach: "The philosophers have only interpreted
the w

orld in
various w

ays; the point, how
ever, is to change it"

(Selsam
 and M

artel
1963: 318).
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